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Brief Communication: 


Some Remarks on the Relationship between a Sanskrit Manuscript 
of the Advayasamatavijaya from Tibet and its Tibetan Translation* 


A more complete name of the Advayasamatavijaya is Advaya-samata-vijaya-mahakalpa- 
raja (ASVM). The manuscript treated in this paper belongs to the collection of Sanskrit 
manuscripts formerly kept in the China Ethnic Library in Beijing.' This ASVM manuscript had 
been first recorded by Rahula Sankrtyayana (1893-1963) in his renowned catalogue and was later 
photographed by Giuseppe Tucci (1894-1984) in Zhwa lu Ri phug.” 

For my researches I used microfilms which belong to the Research Institute of Sanskrit 
Manuscripts and Buddhist literature of Peking University. Judging from the microfilms the 
manuscript catalogued by Wang Sen as no.76 consists of 25 folios.’ Most of the folios contain 
seven lines of writing, only folio 25 has three lines on each the recto and verso sides. The 
manuscript has neither colophon nor date, its material is palm leaf, and its script is called kutila 
by Rahula Sankrtyayana, but actually shows the characteristic features of vartula, the hook- 
topped Nepalese script. Noteworthy is that the leaves have two different numeral systems, 
namely Tibetan numerals on the recto side and Sanskrit numerals on the verso. Both are written 
in the middle of the left margin, but their numbering is not the same. For instance, the beginning 


* J am sincerely grateful to Professor Duan Qing who kindly suggested for my Ph.D. dissertation the manuscript 
treated in the present paper, and for supervising and correcting my work. J am also very grateful to Professor Jens- 
Uwe Hartmann for his kind and patient guidance and support during my stay at the Institut fiir Indologie, 
University of Munich. I also like to express my heartfelt thanks to Professor Adelheid Mette (Munich) and 
Professor Harunaga Isaacson (Hamburg) who kindly offered me valuable suggestions. For the Tibetan materials I 
am indebted to Dr. Saerji of the Department of Indian Languages and Culture of Peking University and Dr. Kano 
Kazuo from Hamburg University. I further would like to thank Mr. Iain Sinclair and Dr. Elsa Legittimo for helping 
me with my English. 

This collection was brought to Beijing from Tibetan monasteries in 1961 and was returned to Tibet in 1993. At 
present it is preserved in the Tibet Museum in Lhasa. Cf. Ernst Steinkellner, 4 Tale of Leaves: On Sanskrit 
Manuscripts in Tibet, their Past and their Future, 2003 Gonda Lecture, Amsterdam: Royal Netherlands Academy 
of Arts and Sciences (Amsterdam 2004), pp. 20-23. 

7 Cf. Rahula Sankrtyayana, “Search for Sanskrit MSS. in Tibet”, The Journal of the Bihar and Orissa Research 
Society, Vol. XXIV, Part [V (Patna 1938), p. 145; Francesco Sferra, “Sanskrit Manuscripts and Photos of Sanskrit 
Manuscripts in Giuseppe Tucci’s Collection: A Preliminary Report”, P. Balcerowicz and M. Mejor, ed., On the 
Understanding of Other Cultures (=Studia Indologiczne 7) (Warsaw 2000), p. 441. 

3 Cf. Wang Sen +-4§, EOWe IBIS AR gap 3c A BERK ABR A Catalogue of the Sanskrit Manuscripts preserved in the 
China Ethnic Library, (Beijing 1985), Haiyan Hu-von Hiniiber, “Some Remarks on the Sanskrit Manuscript of the 
Milasarvastivada-Pratimoksasitra found in Tibet”, Ute Hiisken, Petra Kieffer-Piilz and Anne Peters, ed., Jaina- 
itihasa-ratna: Festschrift fiir Gustav Roth zum 90. Geburtstag, Indica et Tibetica 47 (Marburg 2006), pp. 297-335. 
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of the ASVM is found in the folio placed as the fourth one in the microfilms, with the Tibetan 
number 4 on the recto and Sanskrit number 2 on the verso. The numbering of the following 
folios then runs regularly and the recto and verso sides always display this difference of two 
pages: Tibetan 5 is Sanskrit 3, etc. As for the six sides of the first three (unnumbered) folios only 
two bear writing. First, the recto of the first folio has two lines in Tibetan writing that represent 
some introductory notes on the Tibetan translation of the ASVM. Second, on the verso of the 
second folio there are three lines in Sanskrit containing a passage of a commentary on the second 
chapter of the Guhyasamdjatantra (GS).4 The third folio is blank. These three folios do not 
actually belong to the manuscript. The folio with the Sanskrit numeral 2 is without doubt the 
second folio of the actual manuscript of the ASVM. These findings agree with Rahula 
Sankrtyayana’s description and his statement that the first folio is missing.° 

Unlike other cases in which the Tibetan translations of Sanskrit Buddhist Literature are 
based on various manuscript versions, in the case of the ASVM Bu ston Rin chen grub (A.D. 
1290-1364) had only one Sanskrit manuscript at his disposal.® We further know that the 
beginning part of the manuscript was incomplete already when Bu ston translated it.’ 

On the basis of a comparison between the Sanskrit manuscript and the Tibetan translation, 
we can ascertain that the beginning of the Sanskrit text on the recto of the folio bearing the 
Sanskrit numeral 2 corresponds exactly to the first sentence of the Tibetan translation in the 
following three editions, namely, Pk, L, and S. The Derge in contrast contains a complete version 
of the ASVM, but its beginning section was translated by Gung mGon po skyabs from the 
Chinese version.® It is therefore certain that the incomplete Tibetan translation was made from 
the manuscript still extant in Tibet.’ 

By a comparative analysis of selected passages from the manuscript of the ASVM and its 
corresponding Tibetan translation I will further exemplify the relationship between these two 
versions. First I will deal with illegible portions of the manuscript that are left out in the Tibetan 
translation. Then I will present some errors found in the Tibetan translation that can be accounted 
for by scribal errors in the manuscript. 


“Tam indebted to Professor H. Isaacson for the identification of this text. 

> See note 2. 

6 This is stated in the colophon at the end of the Tibetan translation, cf. D 102b3, Pk 42b5, S 347a2. The Tibetan text 
reads rgya dpa’i dpe dpang ma rnyed cing |. 

? This is also stated in the colophon, cf. D 102b4, Pk 42b7, S 347a3. The Tibetan text reads de nas ‘di la dbu nas 
shog Ito gcig ma tshang bas rnyed na bsgyur bar bya’o |. 

® This is mentioned in the introductory note of the Tibetan translation on the folio placed as the first in the 
microfilms. The Tibetan text reads mgo ma tshang ba phyis gung mgon skyabs kyis rgya nag gi bka’ ’gyur las 
bsgyur te bsabl. As a supplement, in the Blue Annals it mentions Gung mGon po skyabs had, at the request of the 
Emperor K’ang hsi (1654-1722) translated the pages, left untranslated by Bu ston. Cf. G. N. Roerich, trans., The 
Blue Annals (Calcutta 1953), p. 417. 

* This agrees with dGe ’dun chos ’phel’s statement. Cf. dGe hDun Chos ’Phel, g7am rGyud gSer Gyi Thang Ma of 
With an Introduction cum Review by Ven. S. Rinpoche (Varanasi 1986), pp. 23-24. The Tibetan text reads ‘di thar 
lo’i phyag dpe nyang stod smon ’gro’i lha khang nas rnyed cing bu ston gyis bsgyur ba’i hor kong can gyi dpe de 
ka rang yin par thag chod cing |. 
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1. Illegible portions in the manuscript 

In this section I will present some passages of the manuscript that are so badly blurred that 
they can hardly be read. My examples refer to the end of several lines on the verso of the second 
folio and to the first line on the verso of the eighteenth folio. 


1.1 /hrdajye. 


[sJar[vva]buddha&m)s tu pijayet* | (fol. 2v4-5) 


/l sangs rgyas kun ni mchod par bya! (D 61a5; L 250b8; Pk 3b3; S 295bS5) 
wre iJ 


In the above case, the Tibetan translation of the first pada has only snying gar which 
corresponds to hrdaye (“in the heart”). And the illegible aksaras following hrdaye were omitted. 
Among the four Tibetan editions I have examined, only the Derge leaves space after snying gar, 
probably for the purpose of completing the translation in the future with the help of another 


manuscript version. 


v 


1.2 ogesu buddhabimbam vibhavayet* | (fol. 2v6-7) 


sbyor rnams su |'° sangs rgyas gzugs ni rnam bsgom bya | (D 61b2; L 251a5; Pk 3b8; S 
296a3) 


sa oe 
an 
Again, due to their illegibility. the aksaras preceding yogesu (“in the union”) which 
corresponds to the Tibetan translation sbyor rnams su have not been translated. 


1.3 “nam dharmmarajah'' () (fol. 2v7-3r1) 


WEY Seb FFF IA EAP. Citi 516a13) 
The Tibetan translation chos kyi rgyal corresponds to dharmardajah, therefore the illegible 
aksaras preceding ndm are absent in the Tibetan version. 


v 


1.4 kape am trini 


thod pa gsum la kun bzhag nas / (D 93b1; Pk 34a7; S 335b2) 


1 omits this pada. 
" Read °rajah. 
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The Tibetan translation of this verse corresponds to the first pada kapdlam trini 
samsthapya (“after placing the three skulls”). In this case too, the rendering of the second pada 
was not attempted due to the illegibility of the aksaras. 


2. Scribal errors in the manuscript 
2.1. svabimbam buddhabimbafi ca yathesthanesa buddhiman[*] | 

yojayanti® © yathanyayam vajrasatvatm) vibhavayer* | (fol. 2v4) 

rang gi gzugs dang sangs rgyas gzugs | 

Ji ltar gnas ltar blo dang Idan | 

ji ltar rigs par sbyor ba’? ni/ 

rdo rje sems dpar bsgom par bya | (D 61a3; L 250b6; Pk 3b1; S 295b2) 

AH, Ht Tew 

ACAH ETP, AEE BRE HEE. (Jie 5152-3) 

For the aksaras preceding buddhimdn, the Tibetan translator may have read yathdsthdne 
(“in the respective place”) which could be reluctantly accepted, whereas the Chinese translation 
possibly corresponds to paficasthanesu (“in the five places”) which makes more sense. In tantric 
works, especially in later Yogatantra the term payicasthana as well as visualizations in the five 
places are very common. The Five Buddhas and the five syllables are visualized by associating 
them with five specific places within one’s body. '* The reading therefore should be 
pahicasthanesu. There are similar verses that prove this reading, for example: 

bimbam vapi samutpaddya pancasthanesu buddhimam | (fol. 16a3) 

catuhsandhyaprayogena paficasthanesu buddhiman | (GS, p. 41, XII.43) 


2.2 paficasurya nyased vajram hrdayesu'* vidhanatah | (fol. 36) 

rdo rje thugs su cho ga las | 

nyi ma Inga ni dgod bya ba /'® (D 62b3; L 252a7; Pk 4b8; S 29761) 

ESSE, PIERRE (fi 516b26) 

In this passage there is a problem with regard to the word paficasirya (“five suns”) which 
coincides with the Tibetan rendering nyi ma Inga ni. It is difficult to find a possible meaning for 
this wording, as paficasurya can hardly be employed to modify the vajra. This unfitted rendering 
is probably due to a scribal error. A reconstruction can be undertaken based on the Chinese 
translation T.#i4zHl#F which stands for paficasilam vajram (“the five-pronged thunderbolt”). 
Besides paficasiila is a common word for describing a vajra, for instance: 


2 It could be corrected to yojayams ca in accordance with the subject. 

3 Pk sbyar. 

4 The five places are the head, the throat, the heart, the navel, and the genitals. Cf. D.L. Snellgrove, The 
Hevajratantra: A Critical Study, Vol. |: Introduction and Translation (London 1959), p. 38. 

© Read Ardayesu. 

‘6 SL nyi ma Inga ni dgod bya bal rdo rje thugs su cho ga las | nyi ma Inga ni dgod bya bal. 
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paCjfcasiilam mahdavajram nasdgre tu vibhavayet{*] (fol. 9v7) 
paficasiilam mahavajram bhavayed yogavit sada | (GS, p. 30, X.11) 
pancasiilam mahavajram paficajvalavibhisitam (GS, p. 36, X1.37) 
Besides pafcasila, other variants can be taken into account, for example paficasiici which 
is also a good term to qualify a vajra. 


2.3. bhrkuta caikatavidya bhayasyapi bhavankari <)> (fol. 20r2) 

khro gnyer tsai kata rig ma | 

‘jigs pa yang ni ‘jigs par byed / (D 92b2; Pk 33b2; S 334a7-334b1) 

FR BAW, FER AMES. (Ji 532a25) 

As a result of a scribal error, the Tibetan translator could not understand the meaning of the 
aksaras following bhrkuf, and therefore transcribed them phonetically. In this case too the 
Chinese translation 44 JA —3#2#2 69 (“the goddess wearing twisted hair with her brows 
contracted”) can give us some indication of the original meaning. | tentatively suggest that the 
Sanskrit might have been bhrkutyekajatavidya or bhrkuti caikajatavidyd. Tn the mandala of 
Aksobhya, Bhrkuti and Ekajata are the goddess consorts of the Krodhas. !8 Admittedly the 
compound bhrkutyekajatavidya is unusual. 


Conclusion 

The above examples as well as the additional aforementioned material’? can serve as 
evidence to support the hypothesis that the manuscript of the ASVM discussed in this paper is 
nothing other than the manuscript from which Bu ston’s translation was made. This finding is 
extremely valuable for comparative researches, as we can observe the influence of the 
manuscript and all its particularities on the Tibetan translation. Although the Sanskrit text can 
not be reconstructed on the basis of the Tibetan translation, the Tibetan translation may support 
the ongoing decipherment efforts. With the additional help of the Chinese translation certain 
errors of the manuscript can be corrected and some missing parts can even be reconstructed. This 
procedure too, however, poses certain problems since the Chinese translation is based on a 
different manuscript and does not always correspond precisely to our Sanskrit text. A certain 
number of problems therefore remain unsolved. 


FAN Muyou 


‘7 The pada should be hypermetrical in this case. 
'8 Cf. Alex Wayman, Yoga of the Guhyasamajatantra (Delhi 1977), p. 129. 
'? CF. notes 6-9. 
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Conventions 

O restorations in a gap 

0 damaged aksara(s) 

0) omission of (part of) aksara(s) without gap in the Ms. 
illegible part of an aksara 
one illegible aksara 

i virama 

© _ string hole 


< 


line break 
Abbreviations 
D Derge (sDe dge) blockprint edition of the bKa’ ’gyur and bsTan ’gyur: rGyud ’bum (cha) 58b-103a. 
L London Manuscript version of the bKa’ ’gyur in the British Library: rGyud (ca) 454b-5 17a.7° 


Pk Peking edition of Kanjur and Tanjur, The Tibetan Tripitaka, ed. D. T. Suzuki, Kyoto, 1955-61: rGyud 
(cha) 1-42b (Vol. 3, No. 87, 265-1-1 to 282-4-3). 


S sTog Palace Manuscript version of the bKa’ ’gyur: rGyud (ca) 293a-346b (Vol. 96, No. 414, pp. 587- 
694). 

iti Danapala’s translation of ASVM, T 887 (#3 — FS EH CBL ER, Song dynasty, A. D. 
1006. 


2° A microfiche copy of the London Kanjur is available at the Bavarian State Library, Munich. 
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